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esus” promise to the “good” thief on the 

cross—““Truly I tell you, today you will be 
with n Paradise” (NRSV)—is often taken as major proof of 
the immortality of the soul; that is, the belief that the spirit or 
soul of the faithful dead has conscious existence in heaven 
before the resurrection. Yet not all are convinced Jesus 
really told the penitent criminal they would be together in 
Paradise that very day. 


The whole problem hangs on a single comma, most likely absent 
from Luke's original manuscript. With the comma placed before 
“today” (semeron), as most translations do, the adverb would 
refer to the following verb (“to be”), and the text would have the 
traditional meaning: “Truly Itell you, today you will be with me 
in Paradise.” But if placed after “today,” then the adverb would 
modify the preceding verb (“to tell”), and Jesus' words would 
have an entirely different connotation: “Truly I tell you today, 
you will be with me in Paradise.” Though sometimes considered 
pleonastic and senseless,the alternative reading could be 
possible, especially if all the evidence—textual, linguistic, and 
scriptural—is accounted for. 


What does the evidence teach us about the proper meaning of 
that text? 


TEXTUAL EVIDENCE 


In the early Christian centuries, New Testament (NT) 
manuscripts were written without separation between words 
and sentences; little or no punctuation was used to indicate how 
the text should be read. The comma, for example, was 
introduced as late as the ninth century; before that, short pauses 
were sometimes indicated by means of a point on the line (.), 
while full stops were indicated by a high point (* ). Though no 
NT autograph has survived, most likely originally Luke 23:43 

of any kind, as Papyrus Bodmer XIV-XV (or simply P75) seems to 
demonstrate. Written at the beginning of the third century, PZ 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:43tnote75) ES our 


oldest copy of Luke and it has no point either before or after 
sêmeron in our passage, though some punctuation can be found 
here and there. 


Punctuation marks, therefore, are not an integral part of the 
canonical text. In fact, they reveal only how the text was read 
and understood by those who copied it. So, when Luke 23:43 


comma was placed before sêmeron not for grammatical 
reasons, but for the theological conviction prevailing at the time 
that the final reward of the faithful who die comes immediately 
after death. Sometimes the scribes also rephrased the text in 
order to make its meaning supposedly clearer. This is how the 
word that (hoti) became part of Jesus” statement. “That” was 

not in the original but was added before the adverb (“Truly I tell 
you that today .. .”) under the assumption that this is what Jesus 
meant; this addition appears in a number of medieval Greek 
manuscripts as well as in several ancient and 


modern translations. 


We find it interesting, however, that the fourth-century Codex 
Vaticanus, “one of the most valuable of all the manuscripts of 
the Greek Bible” (https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis- 
ofluke-23:434note3) ; y a close relative of P2 (https://www.ministrymagazine.org/archive/2013/06/the- 
significance-of-a-comma:-an-analysis-of-luke-23:434note75) textually speaking; 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note4) h asa 


point on the line right after, not before, the adverb sêmeron. 
Because the manuscript also has some sparse accidental dots or 
inkblots, this could well be the case of the point in our passage; 
but the fact that the point is right on the line and equidistant 
from the two adjacent words greatly reduces the chances of an 
accident. Yet we find it difficult to know whether this point goes 
back to the original scribe or was added at a later time, which 
seems more probable.' At any rate, Codex Vaticanus has a point 
after sêmeron, and the manuscript shows no attempt to have it 
removed or corrected by any of its readers. 


Notwithstanding, even if this evidence is inconclusive, there is 
no question that important segments in the Christian church 
read the adverb “today” with the preceding verb (“to tell”). 
Another example is the Greek minuscule manuscript 339, from 
the thirteenth century, that not only has a point after sê&meron 
but also has left enough space before the next word so as to 
make the thesis of an accident virtually impossible. In addition, 


there are several other medieval punctuated manuscripts that 
simply leave this passage as it is, without any punctuation 


m ark 6 (https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note6) 
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though the rule was to place a point or comma before the 
adverb. The alternative reading (“Truly Itellyou today .. .”) is 
also found in the Curetonian Syriac, one of the earliest 
translations of the NT whose text goes back to the second 
century. Among the church writers, this reading was also 
attested by Ephraem the Syrian, of the fourth century, 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note7) as 


well as Cassian and Hesychius, of the fifth century. Though 
Cassian and Hesychius themselves preferred to link “today” 
with the verb “to be,” they explicitly refer to those who used to 
read the adverb with the verb “to tell” as heretics. 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note8) At last 
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the alternative reading is also found in two independent 
apocryphal works, probably from the fourth century, if not 
earlier—the Acts of Pilate and Christ's Descent Into Hell. These 
works, known in three slightly different versions, both in Greek 
and Latin were united about the fifth century and, from the 
thirteenth century onwards, have sometimes been called the 
Gospel of Nicodemus Sfitnsiininminseromasadine ore(archite(do! S foice sienifcanco gts commaiao: 


analysis-of-luke-23:434note9) 


None of this evidence establishes Luke's original punctuation or 
demonstrates that the alternative reading was predominant in 
ancient and medieval Christianity; it was not. 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note10) But 
together they do show that the attempt to link the adverb 
“today” with the preceding verb did have notable supporters in 
Christian history, thus allowing the possibility that this was, in 


fact, what Luke meant. 


LINGUISTIC EVIDENCE 


In Greek, there is no specific rule concerning the position of the 
adverb, whether before or after the verb.& 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note11) Thus 
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from the grammatical standpoint we find it impossible to 
determine if semeron in Luke 23:43 


preceding verb (“to tell”) or the following one (“to be”). Luke, 
however, has a definite tendency of using this adverb with the 
preceding verb. This happens in 14 ofthe 20 occurrences of 
semeron in Luke and Acts (Luke 2:11 


(https://biblia.com/bible/esv/Luke%2012.28); 13:32, 33; 22:34, 61; 
Acts 19:40 (https://biblia.com/bible/esv/Acts%2019.40); 20:26 
(https://biblia.com/bible/esv/ActsY%2020.26); 22:3 E 
(https://biblia.com/bible/esv/Acts%2022.3); 24:21 
(https://biblia.com/bible/esv/Acts%2024.21); 26:2 
(https://biblia.com/bible/esv/Acts%2026.2), 29; — 
(https://biblia.com/bible/esv/Acts%W2026.29); 27:33 
(https://biblia.com/bible/esv/Acts%2027.33)).2 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:43tnote12) 0) f th e 


five uses of the adverb with the following verb, one is a 
quotation from Psalm 2:7 (https://biblia.com/bible/esv/Ps%202.7) 
(Acts 13:33 (https://biblia.com/bible/esv/Acts%2013.33)), and, in 
three cases, sêmeron is preceded by a conjunction (Luke 4:21 
(https://biblia.com/bible/esv/Luke%204.21); 19:5 
(https://biblia.com/bible/esv/Luke%2019.5), 9 
(https://biblia.com/bible/esv/Luke%2019.9)),£ 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note13) whi ch 


makes such a construction inevitable. That is, there is only one 
example in Luke's writings in which sêmeron was freely placed 
before the verb (Acts 4:9 
(https://biblia.com/bible/esv/Acts%204.9)). The attempt to read 
the adverb in Luke 23:43 
(https://biblia.com/bible/esv/Luke%2023.43) in connection to the 
preceding verb, therefore, is not only fully acceptable in terms 
of grammar but is also in complete agreement with Luke”s 
literary style. 


A recurrent argument suggests that such a reading cannot be 
correct for it would make Jesus's statement pleonastic or even 
“srammatically senseless.”“This might be true as far as English 


and other modern languages are concerned, but the NT was 
written in Greek—not plain Greek, but sometimes a Greek 
stuffed with Semitic idioms. Luke's Greek fit into this category, 
especially in the Gospel, despite the fact that he himself was not 
a Jew (see Col. 4:10-14 
(https://biblia.com/bible/esv/Col.%204.10%E2%80%9314)). And it 
has long been demonstrated that the use of “today” with a 
preceding verb to introduce or close a statement is nothing but a 
Semitic idiom intended to intensify the significance and 
solemnity of the statement that either will follow or has just 
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23:434note15) 


In fact, this idiom is rather common in Scripture, especially in 
Deuteronomy, where there are more than 40 examples of 


expressions such as, “Iteach you today” (4:1), set before you 
today” (11:26), “I give you today” (28:13), “I command you today” 
(6:6; 7:11; 12:32), “ testify against you today” (8:19), and “I 
declare you today” (30:18; cf., 4:26; 30:19; 32:46; Acts 20:26 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note16) In the 


case of Luke, this and other biblical idioms would have come to 
him through the influence of the Septuagint, a Greek translation 
of the Old Testament extensively used by the early Christians. 
We find it worth mentioning that “ninety percent of Luke's 
vocabulary is found” in the Septuagint.Z 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note17) 


SCRIPTURAL EVIDENCE 


To help establish the meaning of Jesus” statement on the cross, 
we acknowledge the importance of considering the overall 
biblical teaching concerning the time when the saved will 
receive their reward in Paradise. By “Paradise,” there should be 
no question that Jesus meant heaven (2 Cor. 12:2-4 


the eternal habitation of the redeemed in the New Jerusalem in 
which the tree oflife and the throne of God will be found (Rev. 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note18) In 


another passage, Jesus refers to the many dwelling places in 
God's house and to the time when He will come again to take His 
own to Himself (John 14:1-3 
(https://biblia.com/bible/esv//ohn%2014.1%E2%80%933)). Only 
then will He invite His followers to inherit the kingdom 
prepared for them since the beginning of the world (Matt. 
25:31-34 e 
(https://biblia.com/bible/esv/Matt.%2025.31%E2%80%9334)). 
This event will be a glorious moment of reunion in which the 
final and complete celebration of deliverance from sin will take 
place (Luke 22:14-18 
(https://biblia.com/bible/esv/Luke%2022.14%WE2%80%9318)). 


Paul teaches that the believers who die will come forth from 
their graves at Jesus” second coming (1 Cor. 15:20-23 


and then the gift of immortality will be bestowed on them (vv. | 
51-55). He never tries to comfort the living by saying that the 
deceased are already with Jesus in heaven. On the contrary, he 
attempts to bring peace to their hearts by reminding them of the 
resurrection (1 Thess. 4:13- 18 
(https://biblia.com/bible/esv/1%20Thess.%204.13%E2%80%93%2018); 
cf. 2 Cor. 1:8-10 
(https://biblia.com/bible/esv/2%20Cor.%201.8%E2%80%9310); 


Phil. 3:8-11 
(https://biblia.com/bible/esv/Phil.%203.8%E2%80%9311)),= 


(https://www.ministrymagazine.org/archive/2013/06/the-significance-of-a-comma:-an-analysis-of-luke-23:434note19) an d 


that only when Jesus comes again both the resurrected 
righteous and righteous living will be caught up together to 
meet Him in the air, and so they will be with Him forever (see 1 
Thess. 4:17 (https://biblia.com/bible/esv/1%20Thess.%204.17)). E 


Besides, according to Paul, Jesus” resurrection, not His death, 
gives the righteous any hope for life after death (1 Cor. 15:16-20 
(https://biblia.com/bible/esv/1%20Cor.%2015.16%E2%80%9320); 
Rom. 10:9 (https://biblia.com/bible/esv/Rom.%2010.9)). How, 
then, does one make sense of the idea that Jesus had promised 
the thief that they would be together in Paradise that same day, 
especially because the Bible also clearly teaches that the day He 
died, Christ went into the grave (Luke 23:50-54 
(https://biblia.com/bible/esv/Luke%2023.50%E2%80%W9354); Acts 
2:31 (https://biblia.com/bible/esv/Acts%202.31), 32 no 
(https://biblia.com/bible/esv/Acts%202.32); 13:29-31 
(https://biblia.com/bible/esv/Acts%2013.29%E2%80%9331))? To 
argue that only Christ's body went into the grave while His spirit 
ascended to heaven ?f!ps:/wwwminisirymagazine.org/archive/2019/06/the-significance-ofa-cormma:-am- 
mayor oo js to ignore the fact that, early on the 
resurrection morning, He told Mary not to hold on to Him 


because He had not yet gone to the Father (John 20:17 


CONCLUSION 


It does not seem appropriate, therefore, to conclude that Jesus 
promised the penitent thief that they would be together in 
Paradise the day they died. If the comma is placed before the 
adverb “today,” it becomes virtually impossible to reconcile the 
passage with what the Bible—and Jesus Himself-—teaches 
concerning the time when the faithful dead get their final 
reward in heaven (cf. Luke 14:13 
(https://biblia.com/bible/esv/Luke%2014.13), 14 
(https://biblia.com/bible/esv/Luke%2014.14); 20:34-38 
(https://biblia.com/bible/esv/Luke%2020.34%E2%80%9338); John 
5:28 (https://biblia.com/bible/esv/John%205.28), 29 o 
(https://biblia.com/bible/esv/John%205.29); 6:39 | 
(https://biblia.com/bible/esv/[ohn%206.39), 40 | 
(https://biblia.com/bible/esv/John%206.40), 53-58 
(https://biblia.com/bible/esv//ohn%206.53%E2%80%9358)). 
There is not a single instance in which the Bible writers try to 
comfort the believers by saying that the dead in Christ have 
already been taken to heaven. Comfort in the face of death is 
always related to the resurrection, not to the idea that at death 
the spirit or the soul is liberated from the body to be in God”s 
presence (cf. John 11:21-27 
(https://biblia.com/bible/esv//ohn%2011.21%E2%80%9327); Rev. 
20:6 (https://biblia.com/bible/esv/Rev.%2020.6)). o 


On the other hand, if we read “today” with the preceding verb, 
Jesus” statement may indeed sound somewhat pleonastic in 


modern, Western languages, but this pleonasm becomes fully 
acceptable if understood as an idiomatic way to emphasize the 
significance of the announcement: “Truly, Itellyou today...” 
Finally, there is also enough evidence that this way of under- 
standing the passage is neither new nor illegitimate, as this 


ehnure avartly hour imnnrtant caomante nf tha rhnreh 
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understood it, even in a time when the belief on the immortality 
of the soul had already become predominant in Christianity. 
What the thief asked Jesus was to be remembered in His 
kingdom (Luke 23:42 
(https://biblia.com/bible/esv/Luke%2023.42)), and this is exactly 
what Jesus promised him, thus the dying man received peace 
and comfort. This is the great promise of the gospel—to be with 
Jesus forever (John 14:1-3 
(https://biblia.com/bible/esv//ohn%2014.1%E2%80%933); 1 
Thess. 4:16 (https://biblia.comybible/esv/1%20Thess.%204.16), 17 
(https://biblia.com/bible/esv/1%20Thess%204.17); Rev. 21:1-4 o 
(https://biblia.com/bible/esv/Rev.%2021.1%E2%80%934)). 
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"* For | am in a strait betwixt two, having a desire to depart, 
and to be with Christ; which is far better:” 

(Philippians 1: 23) 


* We are confident, | say, and willing rather to be absent 
from the body, and to be present with the Lord.” 
(2 Corinthians 5: 8) 


This soul-sleep doctrine is non Scriptural. Every place in 
scriptures deny it 
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Pickee 2 Michael Obiju Madumere pa 
a avyear ago 
“For lamina strait betwixt two, having a desire to 
depart, and to be with Christ; which is far better:" 


You approach this text having the mindset of one who 
believes in the immortality of the soul. For those who 
believe in soul sleep it makes perfect sense. The time 
period between death and the ressurrection could be 
thousands of years but in soul sleep it is only perceived 
as being a few seconds. It's like a dreamless sleep. Paul 
did not know when Christ would return but he knew that 
when he died his very next conscious thought would be 
the return of Christ in the way Paul had written ofitin 1 
Thessalonians 4:16-17. 


* We are confident, | say, and willing rather to be absent 
from the body, and to be present with the Lord." 


Let us search the Bible and determine what time Paul 
expected this to occur. The answer is found in 1 
Corinthians 15. 


"51Behold, | shew you a mystery; We shall not all sleep, 
but we shall all be changed,52In a moment, in the 
twinkling of an eye, at the last trump: for the trumpet 
shall sound, and the dead shall be raised incorruptible, 
and we shall be changed.53For this corruptible must put 
on incorruption, and this mortal must put on 
immortality.54So when this corruptible shall have put on 
incorruption, and this mortal shall have put on 
immortality, then shall be brought to pass the saying that 
is written, Death is swallowed up in victory." 


So when shall we be absent from this current body? At 
the last ttump when the dead are raised. That is when 
our corruptible bodies will be replaced with incorruptible 
bodies. Only our incorruptible bodies can be present 
with the Lord in Paradise. There is no human existence 
absent a body. 


There is no clearer support for soul sleep (outside the 
numerous times the Bible speaks of someone dying as 
"sleeping” - a rather ridiculous way to describe 
someone who is actually awake and conscious) than 1 
Thessalonians 4:16-17. The ressurrection would be an 
absolutely pointless event if the dead never truly died 
and had simply been alive elsewhere. 


"16For the Lord himself shall descend from heaven with 
a shout, with the voice of the archangel, and with the 
trump of God: and the dead in Christ shall rise 

first'17 Then we which are alive and remain shall be 
caught up together with them in the clouds, to meet the 
Lord in the air: and so shall we ever be with the 
Lord.18Wherefore comfort one another with these 
words." 


9 |” Reply 


J. D. Gallé > Michael Obiju Madumere 
a avyear ago 
See Wilson Paroschi's endnote 19 in this article. 
Paroschi cites Samuele Bacchiocchi 's work, Immortality 
or Resurrection? A Biblical Study on Human Nature and 
Destiny (Berrien Springs, MI: Biblical Perspectives, 
1997), pp. 178-186, for engagement with the scriptural 
texts that you quoted (i.e. Phil. 1.23 and 2 Cor. 5.8). 


You may also be interested in Luis Iván Martinez- 
Toledo's The Naked State of Human Being: The Meaning 
of Gynmnos in 2 Corinthians 5:3 and Its Theological 
Implications (Eugene, OR: Pickwick Publications, 2016). 
Like Paroschi and Bacchiocchi, the author holds to a 
monistic/unipartite understanding of anthropology. 
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gugu “q 
am Gyears ago 


Great stuff, this is in-depth, well researched - Amen!!! 
44 | » Reply 


e Skip Johnson = 


4 7 years ago 

Good information on an important passage. The comma 
should be placed where it will allow this verse to agree with 
the broad teaching of the Bible on the subject of what 
happens when you die--or left out entirely. 


4 | » Reply 


MARKL67 | pa 
am 3years ago 
Then | guess Jesus was being deceitful when he spoke of 
Lazarus and the rich man...“The time came when the 
beggar died and the angels carried him to Abraham's side. 


14)» Reply 


M C 4 MARKL67 “q 
am 2years ago 
That was a parable using analogies very familiar to the 
Jews he was speaking to. The Jews believed that 
Abraham's Bosom is the holding place in Sheol (where 
both the righteous and wicked dead are kept until the 
Judgment) for the righteous dead. ie. The place where 
the righteous are in the grave until Daniel 12:1-2 starts 
happening. It's not heaven/hell as some interpret the 
story to mean. 


2» | » Reply 


MARKL67 + Mc “q 
am 2years ago 
Regardless the destination or location, it's clear the 
rich man and the beggar didn't enter a state of soul 
sleep upon death. If soul sleep is true then Jesus was 
being dishonest in this story, parable or not. You 
claiming it's not heaven or hell is simply your 
interpretation. 
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Michael Bunnell > MARKL67 “q 
em 10 months ago edited 
That parable has nothing to do with the afterlife. Itis a 
prophesy about the Jews represented by Judah, the 
rich man with 5 brothers (and 6 half brothers) and the 
Gentiles, represented by Lazarus (Greek for Eleazar, 
Abraham's servant who did not receive the 
inheritance). This interpretation may seem obscure to 
you, but the Pharisees listening to Jesus knew what 
he was talking about, though | doubt they suspected 
that the prophesy would come true so soon with the 
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ushering in the age of the Gentiles 
14)» Reply 
Kevin > MARKL67 
am ayearago 
Why do you think death is referred to as sleep ? 


o |» Reply 


Victoria Radke pn 
am 3years ago 
Wow.. very well researched and put together! Thank you 
and God bless you! 


14)» Reply 

Paulo de Araujo 
am 7 years ago 
An explanation very convincing. Very good, Dr Paroschi! 


14)» Reply 


Jeff Honeyager “q 
am 8 months ago 
I've come to the conclusion that it is irrelevant where the 
comma is placed. Answer this one question: Is Jesus God? 
If he is, then he is omnipresent. Jesus can be in 2 places at 
once. Soul, and physical body. 


o |” Reply 


Josh Rodriguez 
am avyearago 
https://www.ministrymagazin... 


| appreciate the level of detail presented in this article. | am 
particular to linguistic detail because it tends to be very 
subconscious, and therefore, very indicative of underlying 
intuition. And | think that the promise that the penitent 
criminal would find a place in Messiah's eventual kingdom 
(i.e., post-resurrection) is also very consistent. 

That being said, even though | agree that this passage has 
all the meanings ascribed to it in this article, | do not 
believe that it precludes the doctrine of the spirits of the 
dead having some interim experience. That is, this passage 
does not per se require the notion of "soul sleep.” It is 
simply compatible with that notion by itself. However, this 
passage should not be used to adduce that “soul sleep” is 
virtually implied. Such an assumption would be just a 
different form of reader bias--if you believe in soul sleep, 
then you read it into the implications of Jesus' statement. If 
not. then vou don. 


We) ee gy — +00 = 


What is missing in this discussion is a more direct scriptural 
reference to the phenomenon of the experiences of the 
spirits of the dead, i.e., instances or teachings in which 
they are not “sleeping.” From what | can tell, most 
references to the dead can be read either way, such as a 
state of "rest," "giving up the ghost," "receive my soul,” 
etc. That is, to simply make reference to the disembodied 
soul does not necessarily elucidate the actual state of that 
soul, whether conscious or not. Thus, the only doctrine that 
we can solidly pull from the discussion of souls or spirits at 
this point is that the Bible supports the idea that humans 
have a soul or spiritual essence independent of the mortal 
body. 


However, Jews at the time of Christ clearly believed in 
spirits and clearly believed that there was a division 
between the righteous and wicked spirits immediately at 
the time of death. Jesus” own teachings do not contradict 
the idea of conscious experience after death while existing 
in a spiritual state. The parable of the beggar Lazarus and 
the selfish rich man depict conversations between the 
righteous and wicked, divided between the righteous 
abiding in the “bosom of Abraham” and the wicked in the 
flames of Hades (Luke 16: 19-21). While this is clearly a 
parable or allegorical story, not necessarily meant as a 
doctrinal treatise on the state of the soul after death, it 
clearly is not a repudiation of that idea either. It was an 
assumption held by his listeners at the time, which Jesus 
makes no effort to contradict, but in fact to use to make his 
own point about our personal responsibility to heed the 
prophets while in this life. 


Thus, what is missing in the present article is the 
presentation of evidence of souls NOT sleeping, that is, of 
activity and consciousness while in a disembodied state. 


One such evidence is found in the doctrine taught by Peter 
of an additional ministry of Jesus to such souls. This is 
found in 1 Peter 3:18-19 and 1 Peter 4:6. 


18 For Christ also hath once suffered for sins, the just for 
the unjust, that he might bring us to God, being put to 
death in the flesh, but quickened by the Spirit: 

19 By which also he went and preached unto the spirits in 
prison; 

(1 Peter 3:18-19) 


6 For for this cause was the gospel preached also to them 
that are dead, that they might be judged according to men 
in the flesh, but live according to God in the spirit. 

(1 Peter 4:6) 


The turn of phrase, “quickened [= enlivened] by the Spirit” 
seems to suggest a direct contradiction to the assumption 
that his physical death would render him spiritually 
“asleep.” In this “quickened” state, Jesus ministered to 
other disembodied spirits. The next verse (1 Peter 3:20) 
goes so far as to reference the souls of those who had 
been disobedient at the time of Noah. This final note 
precludes the interpretation that the “spirits in prison” were 
really the wicked in life who were in spiritual bondage of 
sin. 

Furthermore, 1 Peter 4:6 likewise paints a similar scene of 
the dead, who, having died in sin and ignorance, still have 
the opportunity to learn from Christ and prepare for final 
judgment. This might seem strange to some Christians who 
have not thought of this possibility, or who have assumed 
that one immediately goes to “heaven” or “hell” upon 
death. But this immediacy of final judgment is not 
supported Biblically. . 


In John 5, we find a direct reference to the doctrine of final 
judgement as coincident with the time of resurrection, i.e., 
at a time later than “the grave,” irrespective of whether we 
assume a doctrine of “sleeping” souls or “quickened” 
spirits. 


28 Marvel not at this: for the hour is coming, in the which 
all that are in the graves shall hear his voice, 

29 And shall come forth; they that have done good, unto 
the resurrection of life; and they that have done evil, unto 
the resurrection of damnation. 

(John 5:28-29) 


The doctrine of Christ's ministry to the dead as taught by 
Peter simply builds on this notion of a delayed judgment 
and reinforces the notion of Sheol (Hades) as a prolonged 
state of waiting of the dead. Such an understanding of the 
experience of the dead is corroborated in part by the 
parable of the beggar Lazarus, and in part is contradicted 
because the ministry of Christ to the dead leaves open the 
possibility that the rich man (assuming that he represents 
real souls in his predicament) might actually have some 
hope through Christ before their final judgment. While 
Jesus himself did not apparently teach a doctrine of the 


repentance of the dead, this notion clearly seems to have 
developed in Christian thought after his death (and 
resurrection). 


There is additional evidence for this ministry of Christ to the 
dead (and therefore of the consciousness of the spirits of 
the dead) that goes all the way back to Genesis. It is 
generally understood in Christian thought that the story of 
Joseph in Egypt is a foreshadowing of the ministry of 
Christ. Joseph's story, for example, foreshadows such 
things as the prophecy of Christ's final dominion in 
Joseph's early dreams, that he was the beloved son of his 
father, that he was betrayed by his brother Judah (Judas), 
that he was sold for the price of a slave, that he was 
eventually raised up to the throne of the king, etc. Just prior 
to his ascension to the throne, Joseph is betrayed and 
must wait in prison. This turn of events can be seen as 
representative of Christ's betrayal and death, waiting in 
Sheol before ascending to the Father (“l am not yet 
ascended to my Father” [John 20:17]) and inheriting the 
throne of heaven. 


While he is in prison, two characters come to Joseph from 
the royal palace: the butler and the baker (Genesis 40: 1- 
23). They each have a dream that features the number 
three and a final accounting. The butler sees three 
branches, which Joseph interprets as three days. Then he 
is restored to his service to the king. The baker sees three 
baskets, also interpreted as three days, after which he is 
sentenced to death. 


In the allegorical reference to Christ's ministry, we see the 
symbols of atonement, the blood and body of Christ in the 
wine and bread. We see the three days in Sheol prior to 
resurrection. We also see the final judgment at the time of 
resurrection (described above in John 5). In addition, we 
see Christ (in the figure of Joseph) as teaching to the spirits 
of the dead that they are yet in a temporary state, that they 
will be raised up through the resurrection of the dead, at 
which time they will also be judged. Implicitly, we see 
suggestions of mercy in the symbols of atonement (blood 
and body of Christ). When combined with Peter's teaching 
on the ministry of Christ to the spirits of the dead, we have 
a picture of the mercies of Christ extending to the spirits of 
the dead, who are very much able to learn and consider, 
and potentially to repent in some fashion. 
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criminal need not make reference whatsoever to the state 
of spirits after death and before the resurrection. Jesus 
may have been referring exclusively to the time of final 
resurrection. But in no way does this assertion contradict 
the independent doctrine that the souls of the dead are 
conscious and continuing their experiences in a different 
realm or dimension. There simply is not that much to go on 
within the Biblical canon, though, as I've expressed here, it 
is also not completely absent either. And we might go so 
far as to say that such a doctrine was only gradually being 
revealed in due course so that its full meaning is not 
consistently present in the Bible. 
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Michael Bunnell > Josh Rodriguez pa 

em 10 months ago edited 

Peter does not say the spirits of the dead. He simply 
says spirits. The demons (evil spirits) called Legion in 
Mark 5:9 begged not to be sent to the abyss because 
that is where evil spirits had been sent before. Jesus 
proclaimed his victory to those evil spirits. He did not 
preach salvation to them. 


o |” Reply 


Josh Rodriguez + Michael Bunnell “q 
am 10 months ago 
I'm not sure why you're saying that. | literally quoted 
the passage that says "he went and preached unto 
the spirits in prison" and “for this cause was the 
gospel preached also to them that are dead, that they 
might be judged according to men in the flesh, but 
live according to God in the spirit." It's one thing to 
argue about the meanings of words, but literally the 
words are there that he preached to the dead and to 
the spirits in prison, referencing people who were 
dead. | feel like there is a conviction that these 
passages, despite being relatively clear what they 
mean, simply cannot mean that the spirits of the dead 
have literally received preaching of the gospel. In 
other words, people draw lines and take sides for 
their own personal purposes. 


Personally, | see the passages that sound like they 
mean that spirits don't experience anything, so 
without further clarification that would be the logical 
conclusion. Except that there are passages that 
contradict that, as the ones | referenced, and so the 


others should be re-examined. 


While it is probably not considered a valid source of 
information for those interested primarily in arguing 
about the words of a text in a vacuum, there are 
literally thousands upon thousands of near-death 
accounts in which people relate that to their own 
surprise, they experienced things quite vividly while 
not in their bodies. If you care to research these 
claims, there are many quite profound and compelling 
examples. 
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Michael Bunnell > Josh Rodriguez pa 
em 10 months ago 
The gospel was preached to those that are now 
dead. The gospel was not preached to the dead. The 
spirits in prison are evil spirits, also called demons. 
Humans are never referred to as spirits in scripture. 
Humans are mortal. Gen 3:19 “... For you are dust 
and to dust you will return”. God could have made 
man out of nothing, but he chose to make us out of 
dirt, and he basically called us dirt. (Adam from 
adama, meaning dirt, dust or earth). He did this to 
teach us humility because some of us will be given 
immortality in glorified bodies, and he is making sure 
no more immortals to fall like Satan and his angels 
due to pride. Everyone who receives immortality will 
have this in common: they will know that they dont 
deserve it. 


Satan's lied to Adam and Eve when he said “You will 
not die” 


There is not a single instance of Paul or anyone else 
in scripture comforting those whose loved ones had 
died saying they were in heaven or they were not 
dead. On the contrary, Paul said our hope is in the 
resurrection of the dead (1 Thessalonians 13-17). 
Those verses are very explicit about state of the 
dead: 


“Brothers and sisters, we do not want you to be 
uninformed about those who sleep in death, so that 
you do not grieve like the rest of mankind, who have 
no hope. 14 For we believe that Jesus died and rose 
again, and so we believe that God will bring with 
Jesus those who have fallen asleep in him. 15 


According to the Lord's word, we tell you that we who 
are still alive, who are left until the coming of the Lord, 
will certainly not precede those who have fallen 
asleep. 16 For the Lord himself will come down from 
heaven, with a loud command, with the voice of the 
archangel and with the trumpet call of God, and the 
dead in Christ will rise first. 17 After that, we who are 
still alive and are left will be caught up together with 
them in the clouds to meet the Lord in the air. And so 
we will be with the Lord forever.” 
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Kevin 3 Josh Rodriguez 
am ayear ago 
The Bible is very clear that the soul dies ( Eze. 18:4,20 
and Rev. 16:3. The spirit is simply the life giving 
breath.Job 27:3 
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Scott 
am 2years ago 
John 11:26 And whosoever liveth and believeth in me shall 
never die. Believest thou this? 


Not the word “never”. 

Eternal life is not “eternal” if you're ever dead. It's that 
simple. 
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Michael Bunnell > Scott 
es 10 months ago edited 


John 11:25 Jesus said to her, “Il am the resurrection and 
the life;[c] he who believes in me, though he die, yet 
shall he live, 26 and whoever lives and believes in me 
shall never die. 


Jesus is talking about believers who have died before 
his return (in verse 25) and believers who are alive at his 
return (verse 26). The traditional term for these 2 groups 
is the “quick and the dead” or in this case the “dead and 
the quick”. Only those who are physically alive at his 
return will never die. 
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